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Holy city of islam

conmelWed, January 31, 2007 21:24:36 +0000Right, we have arrived so far ...... 1. Mecca2. Medina3. Jerusalem4. HararAfter that, I'm not too sure, though I assume Najaf, Karbala and Mashad are up there, but are they also holy to the Suns? I also know that Chinguetti in Mauritania is up there, too....... 1kd6kThu, 01
February 2007 05:32:36 +0000Can substitute Nagash, Ethiopia for Harar ... I don't know much about the history of Harar, but I think it only emerged as an important Islamic city in the 16th century, although I might be wrong. Naash is where the original muhajjiroun (the small group of Muslims who traveled to The
Abyssinia of Makkah in the first Hijra) established the first Islamic mosque and community outside Makkah. Nagash still exists as a place of pilgrimage to this day. There are, of course, other historically important cities in Islam, such as Damascus (the seat of the Umayyad Caliphate), Baghdad (the seat of the Abbasid
Caliphate), Cairo (under the Fatimid Caliphate), Cordoba (the seat of its independent caliphate) and Istanbul under the Ottomans. As for other major cities, they tend to be associated mainly with different Sufi and saints orders - I am specifically thinking of places of pilgrimage in East Yemen, Turkey and parts of the
Maghreb and West Africa - and are therefore of less general importance than these Islamic capitals mentioned above. 2malibustacyThu, 01 Feb 2007 12:57:30 +0000 I think the first three cities they mention are undoubtedly considered as the holiest, certainly by the Suns. According to #1, other cities of historical
significance, especially Baghdad and Damascus, are highly regarded. I would say that for many Shias, Karbala, Najaf and Mashad (perhaps in that order) would be right behind Makkah and Al Madinah in the stake of the holy cities. In fact, I've heard that Shias consider a pilgramage at one of the three holy Shiite cities to
be a pretty good consolation prize for those who can't make it to Makkah. 3udo1Thu, 01 February 2007 17:18:27 +0000 I think among Muslims there is only an agreement on the first 3 cities. These three cities are all related to events in Muhammad's life (well, in the case of Jerusalem only a legendary event: his walk to
heaven). Harar is probably only at Hararis the 4th holy city. In the Maghreb region, Kairouan (Tunisia) is considered a holy place. 4ferreThu, 01 Feb 2007 20:06:28 +0000Najaf, Karbala and especially Mashad are important for Shi-tie Muslims. Maybe also Qom, wonderful place to go. 5adam_hFri, 02 February 2007
00:38:00 +0000Just in case you are interested, Judaism has four Holy Cities: Jerusalem, Hebron, Safed / Tip, and Tiberius / Tverya. 6conmelFri, February 2, 2007 01:46:02 +00007trrkTute, 06 Feb 2007 18:13:42 +0000Moulay Idriss is also holy for Moroccan Muslims 8ctacharlieThu, 25 Oct 2012 11:35:40 +0000Just
back from where they claim that Kairouan is the fourth holiest Muslim city after Mecca, Medina and Jerusalem. The Prophet of Islam is reported to have said that a Muslim Muslim do not embark on a pilgrimage or a pious visit to any mosque other than the Holy Sanctuary of Mecca, the Prophet's Mosque in Medina and
the al-Aqsa Mosque in Jerusalem. This statement in a sense maps in the sacred geography of the Islamic landscape. Muslims worship the cities of Mecca, Medina and Jerusalem primarily because of the strong spiritual symbolism associated with these sanctuaries. Different religious traditions define the sacred space
according to different criteria, alluding to the multitude of ways in which holiness is conceptualized. Some traditions claim that sacred space is discovered through the manifestation of the divine, while others argue that holiness is created through a process of cultural work. In the Islamic tradition, the origins and
performance of worship rituals play an integral role in the sanctification of space. As such, the concept of the saint is more closely related to the process of cultural work, whereby the space is sanctified because of its function in divine communion and not because of the perceived manifestation of the divine in a particular
place. Therefore, the cities of Mecca, Medina and Jerusalem are embraced as holy and considered sacred centers because of their intimate association with fundamental Islamic ritual practices. In order to understand the meaning of these holy cities for the Muslim imagination, their religious symbolism must be
emphasized alongside their histories. The most important of the three centers is Mecca, followed by Medina, and finally Jerusalem.Mecca's Mecca was revered as a holy center from time immemorial. In the pre-Islamic period served as a pilgrimage center for pagan Arabs and was home to their most important idol deities.
Muslims, however, view Mecca as the center of monotheism and the city in which Ka˓ba, the first exclusive house for worship of the only true God-Allah-was established. It is said that the prophet Abraham built Ka˓ba in this barren valley by divine commandment. Abraham left his son, Isma˓il, long before, with his mother,
Hagar, in this place, also by divine command. Returning many years later, Abraham and his son began construction of Ka˓ba. The Arabs, who are the descendants of Isma˓Il, flourished in the region, but strayed from the pure monotheism of their noble ancestors, and at the time of the birth of the prophet Muhammad,
Mecca was a center of idol-cult. When Muhammad began preaching his message, he was severely persecuted by his Mecani colleagues and was forced to seek asylum in the nearby town of Medina. With the rise of Islam, the Prophet finally succeeded in conquering Mecca. He entered the city in 630 î.Hr., cleaning him
of all his idols and restoring Ka˓ba as a symbol of pure monotheism once again. Mecca thus became a Muslim pilgrimage center (hajj). Even today, Muslims around the world gather in the city annually to perform hajj, which is one of the five fundamental pillars of did not choose to stay in Mecca, and settled in The



Medine instead. Thus, Mecca has never become a city of any political importance, and the seat of government in the Muslim world has always been located elsewhere. The only time the city was of political importance was in the short period after the death of Caliph Mu˓awiya. He was succeeded by his son Yazid in 680
î.Hr., but his reign was challenged by ˓Abdallah ibn Zubayr, who was proclaimed a caliph in Mecca. Ibn Zubayr managed to gain ascendancy over most of Arabia and parts of Iraq, but was eventually crushed and killed by General Ummayad al-Hajjaj in 692 BC.When the Abbasids removed their Ummayad cousins, they
chose to continue to rule from Baghdad. Mecca was well patronized by abbaside caliphs, and distributed large sums of money to its inhabitants during their pilgrimage visits. The emergence of Qarmitiyya, a militant sect that opposes the Abbasids, had some impact on Mecca's history in this era. Over a period of fifty
years, the sect carried out constant raids on the caravans of the pilgrims, and in 930 C.E. attacked Mecca, massening its inhabitants. They even carried the Black Stone, the cornerstone that marks the beginning of the circumambulation ritual around Ka˓ba. However, he returned some twenty years later, and then
followed a relatively calm state of affairs, with pilgrimage taking precedence over Mecca politics once again. The city's recent history is also witnessto some dramatic political events. In 1979, a group of Saudi militants stormed the sacred sanctuary that houses Ka˓ba and occupied it for sixteen days, killing many civilians
and soldiers in the process. Apart from these rare events, however, Mecca has always been of preeminent importance to Muslims because of Ka˓ba and hajj. Only because of the hajj rituals performed in the city and its surroundings, Mecca is haloed in holiness. When viewed in terms of sacred geography, the city can
best be conceived as a mosaic of sacred spaces. At the very very center is Ka˓ba, which is for Muslims a true gateway to the transcendent realm. Muslims around the world face in the direction of Ka˓ba during the execution of the five daily prayers, and Ka˓ba is undoubtedly the most powerful symbol of Islamic identity,
due to its intimate association with the obligatory act of prayer. The history of Ka˓ba is even detailed in the Koran, and is described as the first house established with the sole purpose of worshipping God (3:96). Although the Koran describes Mecca as full of blessing (3:96) and as a security asylum (5:97), it continues to
emphasize the functional feature of Ka˓ba more convincingly. It was built for no other purpose but the setting of prayer (14:37). The immediate vicinity of Ka˓ba was also a sanctuary, and as such, Ka˓ba and its surroundings make up the Holy Mosque of Mecca, which known as al-Haram al-Sharif (Noble Sanctuary). Two
very important hajj rituals are performed in this mosque. The first is the circumambulation of Ka˓ba. This ritual is associated with the construction of the house by Abraham and Isma˓il. As they laid the foundations, the two prophets prayed to God, begging for mercy and demanding that their sacrifice be accepted. In the
same vein, the pilgrim reconstitutes the process and begs Allah as he or she completes the cycles known as tawwaf. The second ritual performed in the Mosque is sai˓, which literally means to strive. The pilgrim re-enacts the frantic search for water undertaken by Hagar, a freed African slave, who fled between the two
hills of Saffa and Marwa. Abraham left her there, alone with her son, without supplies. She ran between the two hills until God finally rewarded her quest with the blessed fountain of Zamzam, which suddenly gushes out of the earth. The pilgrim, therefore, recalls the suffering of this noble woman, and is also reminded of
the mercy of Allah.Another sacred space related to the pilgrimage is found on the outskirts of Mecca, not too far from the Holy Mosque. This is the campsite in Mina. Not only do pilgrims spend most of the five days of pilgrimage camped at Mina, but they also perform the ritual of Satan there. This ritual is associated with
Satan's attempt to discourage Abraham from obeying Allah's commandment, and It is said that Abraham banished the Evil One by banishing him with pebbles on three occasions. The pilgrim therefore reconstitutes this event by ritual pelting, thus striving to fight against his spiritual weakness the rejection of temptation.
The mine only comes to life once a year during the pilgrimage, and is virtually uninhabited for the rest of the year. Passing from Mina, the pilgrim follows the road to the plains of Arafat, about 9 kilometers from the center of Mecca. Arafat also comes to life only during the pilgrimage, and is the place where the Prophet
Muhammad gave the famous last sermon. Sitting on the plains of Arafat and begging Allah is the pinnacle of hajj. The pilgrim who fails to reach Arafat at the specified time and day invalidates the pilgrimage and must do it again. This ritual, unlike most others, is not related to Abraham and is more directly associated with
the Prophet Muhammad, who is said to be the essence of the pilgrimage is the begging to Arafat.Between Mina and Arafat is Muzdallifa, an area closely related to pilgrimage rituals. The pilgrim must pass through Muzdallifa on his way back to Mina after completing the begging to Arafat and carry out the obligatory
prayers there, so he was instructed by the prophet Muhammad.Ca any world capital, Mecca is continuously transformed and modernized. Places of pilgrimage have been developed to facilitate people who visit there, and the city itself certainly grow and expand in the future. However, Mecca will always retain its aura
primarily because of the pilgrimage. MedinaUnlike Mecca, a visit to The Medina is not a mandatory part of the pilgrimage, but the Prophet has personally sanctioned the trip to his mosque in Medina for the purpose of ziyara, or pious visit. During the early Islamic era, Medina, called The Yathrib in the Pre-Islamic Period,
was the political capital of the emerging Islamic empire. Mecca was and still is far more important in terms of sacred geography, however. The oasis city of Yathrib, which lies about 500 kilometers away from Mecca, was renamed in honor of the Prophet, and is more correctly referred to as al-Madina al-Munawwarra, or
The Enlightened City.The Prophet migrated to Medina in 622 AD, after failing to convince The Meccans of his mission. The city was much more diverse than Mecca, with a population of Jews, Muslims and idolaters. The Prophet tried to unite the various factions into a single pole, and his efforts were recorded in a pact
known as Sahifa al-Madina, or The Constitution of Medina. Meanwhile, the conflict between the Muslim community in Medina and the Meccan pagans continued. The Prophet undertook over seventy expeditions against the Meccans at his new power base in Medina before finally conquering Mecca. The Prophet did not
return to Mecca, however, because Medina was now his home. From there he turned his attention to spreading the message of Islam to the borders outside the Arabian Peninsula. By his death in 632 î.Hr., Islam was ready to conquer the Byzantine Romans and Persians who threatened its northern borders. Medina
remained the political capital of the Islamic Empire during the reign of the four caliphs who succeeded the Prophet. With the outbreak of civil war during the reign of ˓Ali (the last of the four caliphs), the city slowly began to lose its political importance. ˓Ali left Medina in October 656 to quell the insurrections in Iraq and did
not return. The city of Kufa was briefly the center of events, but with the ascendancy of Mu˓awiya as caliph in 661 C.E., Damascus became the political capital of the Muslim world. Apart from isolated cases of rebellion, not much else took place in The Medina, which was of major political importance from now on. While
Medina could have become completely marginalized in the political sphere, she gained considerable fame as a centre of Islamic intellectual life. Scientists in The World played an important role in the early development of Islamic jurisprudence and in the collection of hadith (prophetic traditions). During this important
period of training, the legal school of Medina became famous through the work of one of his most remarkable scholars, Malik ibn Anas, who died in 795 î.Hr.Cu however, is neither intellectual status, the early political status of Medina, which is ultimately of primary importance to the Muslim community. The medina is is
because it is the city of the prophet of Islam and the first Islamic policy. In The Medina Islam took root and was strengthened. The city is also the site of several important mosques that are closely associated with the history of ritual prayers. This is probably the main reason why the Prophet encouraged Muslims to visit
The World. Its sacred sites not only capture the early history of the prayer ritual, but also reinforce the believer's determination and commitment to these practices. The first mosque built in Medina was the Quba mosque. This mosque lies on what was then on the outskirts of the city, and is where the prophet stopped for
a few days before entering the city. This is where he founded the Quba Mosque. The mosque at Quba remained dear to the Prophet and long after settling in The Morning will still make its way there on Saturdays to spend time in prayer and reflection. Muslims who visit The Morning today are still emulating this practice,
and to follow the path to the Quba mosque in the early hours of Saturday morning, where they remain until noon, as was the prophet's custom. However, the most important mosque in The Medina is still the Mosque of the Prophet, also referred to as Haram al-Madina (Sanctuary of Medina). The Prophet's living rooms
were attached to the mosque, and when he died he was buried in one of his apartments. The Prophet's tomb is thus attached to his mosque even today. As Orthodox Islamic doctrine frowns at the worship of graves, Muslims from around the world come to the mosque to visit the tomb. This practice is tolerated as long as
it is done under the pretext of visiting the mosque, because the Prophet said that prayer in his mosque is rewarded more than prayer elsewhere, except for prayer in the Haram of Mecca, which bears the greatest reward. In Medina, as in Mecca, there is once again the act of prayer that gives holiness to this important
space. The final mosque that enjoys a special status is the Qiblatyn Mosque, which literally means the mosque from two directions. Unlike the first two, this mosque has a historical rather than ritual significance. There is no special reward mentioned for the prayer in it, nor has the Prophet set a precedent to visit her
regularly. However, it is important because of the important event that took place in it. For a period of sixteen months after the Prophet's migration to Medina, mandatory prayers were conducted facing in the direction of Jerusalem. While praying in the Qiblatyn Mosque, the Prophet was ordered by divine directive to
change his orientation and confront Ka˓ba in Mecca while praying (2:142). Even today, Muslims around the world pray facing Mecca, and in memory of God's commandment to the prophet, still frequent this mosque when visiting The World.Religious literature on The Medina is full of accounts that emphasize the virtues
of the city, but many of these are apocryphal and therefore not worthy of Such accounts do not, however, give an added aura and appeal to the holy status of the city, even if they are not really of great importance. JerusalemAlthough the status of Jerusalem as Islam's third holy city is extremely well established in primary
Islamic sources, Muslims do not claim exclusive spiritual rights over the holy city. Jerusalem is dear to all three Abrahamic faiths and has been severely fought by Muslims, Christians and Jews over the centuries. The Jews have always worshipped the city as the site of the holy temple, but the pagan Romans have
already erased all the remaining vestiges of Jewish life in Jerusalem about five centuries before the city came under Muslim rule in 638 î.Hr. Although there was no chance that the Jews would rebuild their temple, Constantine allowed them to enter the city once a year, paying a fee, so that they could mourn the
destruction of the temple. In 614 C.E. the Persians captured Jerusalem, massening thousands of Christians in the process. Fourteen years later, the Roman Emperor Heraclius managed to drive out the invaders and recover the land and the city. He, in turn, made a terrible revenge on the Jews, who were accused of
plotting with the Persian invaders. At the beginning of Islam, therefore, the Jewish presence in Jerusalem was again viciously cleansed by Christians. The Islamic Empire suffered a massive expansion after the Prophet's disappearance. During the reign of the third caliph, ˓Umar ibn al-Khattab, the Byzantines ceded
Jerusalem to Islam. In 638 î.Hr., the caliph himself accepted the surrender of the city from his Christian patriarch, Sophronius. In an unprecedented show of tolerance, ˓Umar gave Christians the protection of their religious sites and vouched for their safety. He even refused the patriarch's offer to officiate the midday
prayer at a Christian shrine, recognizing the meaning of the prayer in the appropriation and sanctification of the space. He explained his reasons for the refusal, saying he did not want to create a pretext for future generations who could seek justification for the confiscation of this Christian shrine and turn it into a place of
Islamic worship.˓Umar immediately began to identify places that had a religious significance for Muslims. Jerusalem is mentioned in the Koran as the city in which the Prophet had traveled on a night trip and in which he had gathered with all previous prophets, leading them in prayer. ˓Umar searched this area and marked
it as a sanctuary. This is where the al-Aqsa mosque was built. It is said that the Prophet then went up to heaven, where the five daily prayers were imposed upon him and his followers by Allah. Its ascent was from a large rock, which was discovered under a pile of dung, indicating that the area of the sanctuary was of no
other religious communities at the time. ˓Umar ordered the area to be cleaned up and did the prayers there. Construction of the structure known as the Dome of the Rock began around 688 BC at the behest of ˓Abd al-Malik ibn al-Marwan, the fifth caliph after Mu'awwiya. Jerusalem became known to Muslims as Bayt al-
Maqdis or simply al-Quds (Holy City). It was subsequently patronized and maintained as a sacred place by all Muslim caliphs from the Abbasides to the Ottomans, who eventually lost the city to the British mandate at the beginning of the 20th century. The city remained under Muslim rule for thirteen centuries, with the
exception of the brief interruption of the Crusades. During this long period, the greatest calamity that struck Islam was the loss of Jerusalem to the Crusaders in 1099 î.Hr. The city was eventually recaptured by Salah al-Din al-Ayyubi (Sadin) ninety years later, in 1187 e.e. Meanwhile, thousands of Muslims and Jews were
slaughtered in the name of Christ. Sadin showed a remarkable tolerance not only for Jews, but also for Christians, and under his rule, the Jewish community prospered again in the city, finding asylum secure from persecution there. It is important to note that no place of Jewish worship is mentioned from the time of the
Arab conquest in Jerusalem. The mention of the Wall of Complaint as a place where pious Jews came to complain the loss of the temple occurred only during the recapture of Sadin. This wall was identified as the western wall of the Al-Aqsa complex, and the Jews there frequented the place of prayer. This act of devotion
was tolerated by the Muslim rulers of Jerusalem, with the worst consequences in recent times, after the establishment of the Jewish state of Israel in occupied Palestine. What was initially a gesture of tolerance came to be held by some faithful Jews as an absolute right, not just access, but ultimately possession. Today,
conflicts between Jews and Muslims on the site of the al-Aqsa complex rage fiercely. Attempts by the United Nations to grant Jerusalem international status, with equal access to all three religious groups, have so far failed. Jerusalem needs today the tolerance and foresight of a ˓Umar or Sadin; a leader with a
temperament to show equal respect for all three faiths and to uphold the sanctity of Jerusalem for the benefit of all. Holy cities or sites are inextricably linked to the transcendent and will always dominate the religious imagination, despite the huge charges sometimes demanded by conflict and challenge. Only in these
sacred spaces human mortality is finally exceeded, allowing the believer to stand in the presence of the divine. As long as Muslim practice and faith prevail, there will always be people who claim to the sanctity of the three spiritual capitals of the world Mecca, Medina, and Jerusalem.See Jerusalem.See ; The dome of the
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